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EDITORIAL

| shall never forget seeing TV pictures of a meeting held between representatives of Laurent
Désiré Kabila and of major international companies in the middle of the Congolese jungle.
The meeting was to discuss future deals over the country’s natural resources and took place
during the war that brought Kabilato power, but before he entered Kinshasain May, 1997 -
exploitation of the country’ sminerals was being decided.
Thisissue of ‘White Fathers - White Sisters' has avery Congolese flavour. There are several
articles about the country, the people and White Fathers and White Sisters who work or come
from there - The Community of Kipaka, Sent To Whom And For What?, Background Notes
on the D.R. Congo, New Lifein Goma, and My Missionary Animation Work. They all recount
the sufferings of the people, but show how life can still continue and blossom despite there
being many obstacles.
Thisisthe St. Anthony’s Novenaissue of the magazine. During the Novena, 13th. - 21st. June,
the White Fathers remember all their friends and benefactors. Maybe we can also pray for
the people of Africa, especialy those in the Congo, and our missionaries who work with them.
L et us hope that peace will eventually come to the whole of the Great L akes Region.
Calendar Note: thereis amistake in this year's Calendar. Mission Sunday is marked as being the
17th. October. It should be the 24th. October. We are sorry for any inconvenience caused by this.
CHANGE OF ADDRESS
We would like to apologise for any problems caused when people write to us with a change of
address. Dueto the print scheduleit is often not possible for the alterations to take effect with the next
issue of the magazine. The dates for receiving address alterations are similar to those for when names
need to be received for inclusion in the Obituary List as seen on page 31.
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To Help Our Missionary Work
Please Remember Us In Your Will

Where there'sa will, there's a way

White Fathers White Sisters
“I give to the Society of Missionaries of | “I give to the Missionary Sisters of our
Africa (White Fathers) the sum of = Lady of Africa (White Sisters) the sum
................... free of duty, and | declarethat =~ OF v free of duty, and | declare
: ' - that the receipt of the Sister Provincia of
the receipt of the Father Provincial of the L o
S o . the Congregation in Great Britain, who
Society in Great Britain, who now resides

; now resides at 25 Waldemar Avenue,
at 42 Stormont Road, Highgate, London, = Egling, London, W13 9PZ, shall be agood

discharge.”
White Sisters' Registered Charity No. 228983

N6 4NP, shall be agood discharge.”
White Fathers' Registered Charity No. 233302




The Community of Kipaka

By Fr. Tino Yerdgui WF. and Fr. Hans-Otto Wienen WF. *

The parish of Kipakaisin the Diocese of Kasongo.
It consists of thirty-two Christian communities,
Sporead over an areaof 1,522 qmls (2,450 sg.kms),
in a population of 60,000 persons, of whom
one-third are Muslims. The roads are bad and
we go about either on foot or on motorcycle.
Thewar has caused great misery, and the people
are dtill suffering. In 1999 one thousand houses
were burned and their inhabitants lost every-
thing. The parish itself was completely looted
and one colleague was wounded by a bullet.
We had to abandon the parish and only came
back in May, 2000.

THE COMMUNITY

At present we are two Missionaries of Africa
and one Brother belonging to a diocesan con-
gregation. Two other colleagues are living with
us for the moment, but they are responsible for
the parish of Mingana, about forty-five miles
from Kipaka, and they will soon be leaving us
to go and live there permanently.

We meet threetimes aday for community prayer,
and each one has his own rhythm of personal
prayer. We try to stick to the weekly council
and to take decisions together. We usually do
the monthly retreat together, but occasionally
we do it in private. An important part of our
lifeis the daily ‘evening recreation” when we
relax and talk informally about the activities
of the day.

PastoraL WORK

The major elements of pastoral strategy are
determined together in council. Our principal
focus is on the Christian communities. We try
and visit them regularly, when the security sit-
uation allows, and during our visits we conduct
sessions of recollection for the Christians and

hold special meetings for catechists and lead-
ers.

In principle we have longer sessonsin the parish
itself two or three times a year, but since our
return the situation has made it impossible to
hold them. Wewould like to pay more attention
to the youth through movements like the Kisito-
Anwarite, Young People of Light, Legion of
Mary. This should be straightforward enough,
but we do not reach the mgjority of young people.

DEVELOPMENT

Development activities have had to be reduced
at present, but the possibilities are enormous.
Roads, bridges, wells, fields, adult literacy: these
are all areas calling for attention. The Diocese
has appointed lay leaders for development, and
they visit villages and organize sessions. One
colleague dedicates himself especiadly to the
poor and to medical care for the destitute. There
is ahospital, directed by a Protestant Church.
The medical director isa Catholic, and we co-
operate with the hospital for the care of the sick.
Within the committee of development there is
agroup of widowswho have adifficult life. They
have set up a small workshop to make soap.

The war and the whole unsettled situation have
produced a number of children suffering from
kwashiorkor. They receive help from the parish
through development leaders and with the co-
operation of certain mothers. Thereisasoin
the parish agroup of refugees and displaced per-
sons who have been there for four years. The
parish committee for Justice and Peace has
been functioning for the last year, and it is at
present making an effort to raise consciousness
about the situation and about the results of the
war: poverty, injustice, and tribal hatred. The
committee has found the courage to denounce

(- * Fr. Tino Yerdgui WF. isthe parish priest and comes from Spain. Fr. Hans-Otto Wienen WF. is the curate
4" and comesfrom Germany. Thisarticlefirst appeared in ‘Petit Echo’, No. 920 - 2001/4.
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ome of the word abuses, like theft
and military indiscipline. Their | W&
work isin depth, and their activ- == =%
ities are practical and important, |
even if they will never be published
by Amnesty International. The
war has destroyed human relation- =
ships and ancient conflicts have
revived, so that the problem of |
Justice and Peace is very much |
a domestic one for the village F
community.

WHAT ARE OUR PRIORITIES?
JusTICE AND PEACE

Wetry and integrate issues of Jus- [
tice and Peace into our catechesis
and pastoral work generaly. We
help the different committees to
tackle local problems and in particular to accept
responsibility for the poor through help and
sharing. Aswe have noted above, we are still
at the stage of consciousness-raising, which
means showing people that they must not always
be appealing for help to the local chief or the
missionaries. We insist that the group aims at
persona conversion and redly live Justice and
Peace itsdlf, in personal relationshipsin the vil-
lage, for thisis where the real ‘fracture-lines
are. Forgiveness and Reconciliation in daily
life are the only means of healing the wounds
in society. There has to be dedication to truth
and recognition of personal fault. Evidently
all this cannot be the work of a day.

INTERRELIGIOUS DIALOGUE

Wertry to cultivate good relations with the major
religions and different Churches. In some
villages Christians and Muslims have worked
together to build a church or a mosque, and
thereis no distinction in the distribution of aid.
We help the non-Catholics, and when we were
looted the Muslims showed practical concern.
Relations with the sects are more difficult, for
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they are often hostile towards al other religious
groups. Our parish would be an ideal place for
a colleague wanting to work with Muslims,
for they constitute between 25% and 30% of
the population.

THE YOUTH

Y oung people constitute a huge field of aposto-
late which we only touch with great difficulty,
outside established movements like Anwatire-
Kisito and Bilenge. There are four Secondary
Schoolsin the parish. We used to have alibrary
where young people could come and read, but
everything was looted. We are trying to recon-
dtitute it. We have some football teams, and
before the latest war some of them took part
in two championships.
CoNCLUSION

We believe that what we are living and doing
has meaning and is genuinely missionary activ-
ity. If ayoung colleague wishesto share hislife
with us and with the people, we believe that
he will find happiness here in living with the
poor, the sick, and the unknown. We do indeed
Picture above: Members of the Legion of Mary (‘5
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Sent To Whom And For What?

live along fracture lines where it is important
to share the life and the insecurities of the peo-
ple among whom we live. We feel called to
being present and remaining, recognizing more
and more our powerlessness and our limits, but
trusting firmly in Jesus who spent thirty years
without being noticed, apart from a little ad-
venture in the Temple. We live the fears and
tensions of the population, often feeling pushed

to the limit faced with so many elements about
which we can do nothing. We believe that when
we come to the end of our days, no oneisgoing
to ask us about our opinions concerning dialogue
and inculturation. But enquiry may well be
made about where we spent our life and to what
extent we shared it with others. We shall be
happy if we are able to answer: “We spent our
lives with the poor.”

Sent To Whom And For What?

By Fr. Jean-Paul GuibilaWF.~

MY MISSIONARY VOCATION IN THIS SITUATION

After ordination in June 2001, | was appointed
to the South East Province of Congo, to Kipaka
Parish. Asafresh young man, planning to change
the world by all sorts of activities, | set out for
my parish appointment full of dreams and en-
thusiasm. The honeymoon only lasted eight
months because, even as | write these lines, the
heavy tread of boots can still be heard. Fear,
insecurity and the need to be ready for a pos-
sible flight into the bush increase ominously.
This menacing atmosphere that changed our
fracture zone into, according to one senior mem-
ber, a zone of deadly silence has lasted since
the 16th. June, 2002. How can mission be lived
in such an environment? Or to put it more per-
sonally, how do | see my missionary vocation
where Christians are frequently on the move
into the bush, leaving us Missionaries in the
village? Here | would like to share with you
my mission in reference to the people of Kipaka,
then my assessment of my spiritual progress
relating to mission, including my relationship
to Christ. | will conclude on mission and com-
munity in war zones.

SENT To THE PeopLE OF KIPAKA?
AGREED, BUT WHERE ARE THEY?

On Sunday 16th. June, 2002, just when the
Communion procession was in progress a gun-
shot rang out; it was the entry of the Mai-Mai
forcesinto our parish and the beginning of agony
for the population of Kipaka and the surround-
ing villages. In the daysthet followed, the people
began to disappear one by one into the forest
to escape possible reprisals from belligerent
groups. The population fled each time there
was conflict. The people stayed in the forest
for periods varying from two to four weeks. [01]

Imagine a village of four or five thousand in-
habitants, where the parish is constantly full
of people gathered for various reasons. All
of asudden it is emptied of al its occupants,
leaving only the usual residents, two Europeans
and two Africans. | felt really idiotic there; |
was probably afool, but not afool for Christ.
It was to a certain extent suffering from a mental
illiness that prevented me from making a proper
judgement about my life. There were no planned
gpogtalic activities, no vidtsto the basic Christian
communities, no inter-religious dialogue to

* Fr. Jean-Paul Guibilaisa White Father from Burkina Faso. Thisarticlefirst appeared in ‘Petit Echo’, No. 945 - 2003/9.
Editor’s Foot Note 01: The foot note on the Mai-Mai (Mayi-Mayi) may be found on page 8. Maps and further back-
('6 ground information on the D.R. Congo is on pages 12-17.
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engagein, no nothing. Oncein
awhile | would say to asenior
member: “Y ou have to be an
old bachelor, not knowing what
elseto do with your lifeto go
on living here; I'm off to ared
Mission country.” The sllence
was everywhere. Fromtimeto
time we could hear the sound
of the Ma-Mai fighters, dressed
as nature intended, that is to
sy neked, asthey paraded with §
their weapons and equipment.

WHAT ON EARTH AM | DOING HERE?

By contrast the Rebels of the Congolese Union
for Democracy would arrive with great pomp
and ceremony to seek (in their terms) some
provisions of food, medicine and cigarettes, etc.
In such situations, | frequently asked myself
the following question in particular: “What on
earth am | doing here, whereas the people for
whom | came are refugees in the bush, leaving
me hereaone?’ | must say | have not been able
to reply satisfactorily to this question. Thefol-
lowing isasfar as| have got.

| CANNOT GIVE MYSELF A PAT ON THE BACK

The White Fathers' Chapter of 1998 underscored
that misson places usin the midst of helplessness
| can seethe truth of that today. Helplessness
for meisto be alone and powerlessin the face
of riva groups who hunt out and kill one another.
This aggravates economic, social and spiritual
deprivation for the peaceable populations who
only want to livein freedom from strife. When
I look at myself in depth, | fedl that these ques-
tions come from my lack of well-planned activities
in view of rescuing the ‘poor Wazimba' (the
people with whom | work). In fact every day
| feel increasingly that my presence hereis some-
how unrewarded. | cannot boast of having done
Justice and Peace sessions or inter-religious

Sent To Whom And For What?

didogue. | cannot give mysdlf a pat on the back
for having administered the Sacramentsin ayear
and a half of priesthood, etc. What is worse,
| cannot be sure that the people of Kipaka are
grateful to me for being at their side in these
difficult times. Atgiventimes| fed al thisis
frustrating. In fact, it is not worthwhile being
in such apredicament. The only comfort | had
in my exploits was the following assertion, “when
we were forced out of our ‘hovels', we knew
that you Fathers were always at our side and
that there was still cause for hope”.

THE PeorLE NEEDED ME To BE AT THEIR SIDE

Furthermore, | did not come to the White Fathers
because | had a contemplative vocation. However,
| discovered that mission contains a substantial
contemplative element without which | would
live without reflecting on my actions. In practice,
| learned to live out my current mission in being
receptive to the disclosure of another person’s
injuries and wounds. In thisway, | moved from
acquiring to offering, from gathering up to wel-
comingin. | could not digpense with the * demand’
aspect of dl kinds of material help, but | redised
over time that the people needed me to be at
their side, regardiess of what exactly | did for
them. Of course they did not give much away
about the degree to which our presence is

Picture above: Waiting for Benediction at Mpungwe Church (‘7
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Sent To Whom And For What?

THE MAI-MAI - EDITOR’'S NOTE

The Mai-Mal (Mayi-Mayi) is the main militia group fighting in the North and South Kivu, and
Katanga regions of eastern D.R. Congo. They have their roots in the ‘Mulele Rebellion’ of
1964, led by Pierre Mulele, which tried to topple President Mobutu. The ‘Rebellion’ broke
out around Kikwit, in Bandundu province, and the Mai-Mai were launched later that year in
the east. The Mai-Mai is not a single entity but a collection of different factions under various
commanders. The fighters come from various ethnic groups such as the Banande, Batembo,
Banyaga and Hunde. Over the years the Mai-Mal have changed their alegiance to achieve
local aims. During the war that brought President Laurent Désiré Kabila to power (1996-97),
they fought beside the Banyamulenge (Congolese Tutsis) against the Rwandese | nterahamwe
militias and Rwandan Government Forces (ex-FAR). Also 10,000-25,000 Mai-Mai youth joined
the Alliance of Demoacratic Forces for the Liberation of Congo-Zaire (ADFL) at this time, but
kept their own identity and afterwards returned to North Kivu.

The Mai-Mal do not wage an organised guerrilla war, or have clear political objectives. The
fighters carry out small-scale attacks on: the Rwandan Army, the Rassemblement congolais
pour la democratie (RCD, Congolese Rally for Democracy), and the local population,
especially the Banyamulenge, to terrorise them and to obtain provisions and the manpower.
The Ma-Mal militias, alongside the Interahamwe and ex-FAR troops, direct hate speech and
violence against the Banyamulenge, estimated to number 150,000, who have been in North
Kivu for over two hundred years, but the Congolese authorities question their citizenship. This
was a key issue in the 1996-97 war after which Laurent Kabila, their one time ally, promoted
the ethnic tension. The Mai-Ma have committed many human rights abuses which include:
murder, rape and cannibalism - the latter was reported when the fighters, including children,
ate the hearts of enemies in order to stop their souls going to heaven. It is impossible to
know the number of people killed, wounded and displaced due to Mai-Mai activity.

Members of the Mai-Mai promote the myth that they are invulnerable thanks to magic water
(‘Mai’) that protects them from bullets. Vines, leaves or grass around their heads are supposed
to make them invisible. The myths have helped to entice recruits, especialy children, but older
recruits are drawn partly due to the lack social and economic opportunities and by the
promise of weapons, a better life, ethnic solidarity, and wealth. All the groups and countries
that have been active have taken advantage of the country’s wealth. The Mai-Mai exploit
deposits of gold, diamonds and coltan (a mineral used in mobile phones). It is suggest that
some business and political leaders in North Kivu exaggerate the strength of the Mai-Mai so
as to keep the region in chaos, giving them the opportunity to exploit the natural resources.
The Mai-Mai were not party to the 1999 L usaka Peace Agreement but take part in the process
of building the D.R. Congo’s future. Discussions were held between them and the Congolese
Rally for Democracy-Goma (RCD-Goma) and it is believed that Mai-Mai fighters have been
integrated into their force. Further talks took place in an attempt to incorporate members of
RCD-Goma and Mai-Mai into a new police force. The United Nations Observer Mission to
Congo (MONUC) are gradually gathering Mai-Mai forces ready for demobilisation, integration
into the D.R. Congo’s national army, and retraining the former combatants, including children.
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comforting and meaningful to them.
| think however, they do appreciate
something. Otherwise, why would
they converge on the Mission in the
first place to get news, advice or a §
word of guidance?

True communion, when it is by phys-
ical interaction with another, (Speech,
touch), happens also on the spiritua
level (prayer) and on the level of
compassion (suffering with the other
through whatever isholding him cap- B8
tive). Thelevel of compassion was |
the union | discovered with the people
of Kipaka. Itismanifest in the knowl-
edge that someone elseisat hand for
me at thistime of powerlessness and
that our aspiration to Justice and
Peace for al isidentical. Whether
the people are in the village or in the bush,
whether there is silence around me or not, at
the time of writing | am convinced that, along
with the people of Kipaka, we aspire by all we
are and do, to one thing only. Here and now,
we seek to enter into the Kingdom of Justice
and Peace proclaimed by Christ.

THE ULTIMATE ANSWER, | HEARD IT
ON THE Lips OF A MAI-MAI FIGHTERS

The ultimate answer to my question mentioned
above | heard on thelips of the Mai-Mai fighters.
One afternoon while | was chatting with the
Parish Priest, two or three Mai-Mai entered our
house. After the customary greetings, they stayed
on the veranda gazing at the flowerpots. They
asked the Parish Priest if he ate the plants. The
Parish Priest said no. One asked if it were only
for decoration that they had them there. This
was followed by afew minutes of silence. Then
he continued: “Lakini ninyi Wazungu. Mupo
mu namnayenu, i.e. Y ou Whites, you are specid.”
Ancther joined in: “Hata, wetu wote wanakimbia,
wao wanabakia, tu. Hawaogopi. i.e Even when
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everyone else flees the village, they remain.
They are not afraid.” They then continued to
stick around for a while, looking intently at us
in silence, before moving on. Thereis no doubt
that these Mai-Mai, if only by their attitude,
showed a kind of admiration and wonder in
that we, as outsiders, could choose to share
the fate of the inhabitants, even though we had
nothing to do with the conflict.

NoTt A CANDIDATE FOR MARTYRDOM

| am not in the dightest envious that the admiration
they showed was for my white colleagues. In
fact, more than once they saw mein the kitchen
and concluded | was the cook. For me what
counts and stirred me was to see that these two
or three barely clad lads, could ask themselves
questions about religious outsiders being there
in a chaos that was not of their making, instead
of going back home to wait for better days. These
fellows were probably not at the parish for the
first time and were possibly part of the raiding
party on the 10th. August, 2002. | think | am
not mistaken by their amazement at the serenity

Picture above: Cooking outside at Lwenzya 9
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and politeness (it does not often happen) of the
questioning. So | can say, “I am not cut out to
be a martyr or for some kind of heroics. If |
were to die from a gunshat, it would be because
| could not dodgeit. Nonethelessif my presence,
no matter how poor or insignificant, can be a
source of support and hope even for one person,
| pray the Lord for the grace to be able to stay
on, confident that his grace is sufficient for me.”

WHAT A Buzz WHEN WE HEARD A MESSAGE

Silence! After the looting of our persona and
community belongings by the Mai-Mai fighters,
the silence around us fell heavily and threat-
eningly. We lived in fact in a boxed-in zone
with no communication to the outside (Diocese,
Province, etc.). The one and only means of
communication we had used with the outside
was the radiophone which was at fixed times.
This had also been stolen. | felt asif | wereat
the bottom of an abyss, curled up into myself.
It was as if no one was interested in our fate,
abandoned by God and men. In the end we began
to get some news from the Diocese and the
Province by connecting the phone wavebands
to the sole radio that had escaped the notice
of the pillagers. What a buzz when we heard
amessage for us! Even without being able to
reply, this call gave me a new lease of life and
told me, “They are one with us.” In this per-
spective the two visits we received from the
Provincial team helped me to grasp better that
mission is neither lived nor done alone. Some-
where along the line, | need to be supported,
confirmed and affirmed by my Superiors; and
also to be connected to the world around, prin-
cipally the Local Church that received me. The
way | am feeling now sometimes makes me
question the mediocrity and indifference on the
side of the Local Church at what | am living
in my current mission. What can | realy do
in a Church where the members, just like | do,
feel abandoned to their fate in insecurity and
without support from those in charge?
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THE MissioN OF CHRIST SUFFERING IN SILENCE

To be honest, my personal spirituality is not
rooted in the Psalms of the breviary, especially
since | have no chance to stop and reflect on
them while | pray. To me they seemed violent
and a bit pagan, even if | had begun to person-
alise them during the Noviciate. The times of
conflict we have been living in for ages taught
me to rediscover the Psalms as deep prayer. The
Psalms for the King in time of War, and for the
survivors and deportees of Israel, give vent not
only to the indignation of the Psalmist, but aso
his unshakeable confidence in God. For me,
they have taken on a human and true-life aspect.
The indignation of the Psalmist confronted with
massacres and inhuman treatment is no longer
remote prayer, but alived reality. At the same
time, | am realising that Christian prayer is not
an information service to God, nor areproduction
of other peopl€e swords, but rather to lay claim
to one’s own burden and that of the world and
direct it to Chrigt. It isatime to understand that
God is not the author of our evils, but that he
is engaged in our humanity which itself is en-
gaged in the events of life. Never have | felt
the Lord so close or so distant.

THE LorD, So CLOSE, SO DISTANT

Distant, in the sense that when | am just about
to think that we are moving towards a cessation
in hodtilities, anew battle starts up on the horizon.
Then | feel abandoned just like the Son on the
Cross, by a distant and silent God. How can
God remain silent in the face of years of suffer-
ing by the innocent?

Near, because even without great understanding
or very clear-sightedness with merely human
wisdom, somewhere inside me | feel that God
isthe sole Master of History. He continues to
intervenein our persona and community history,
as the Plan of Salvation earlier revealed. One
time | waswalking out after an attack, feeling
nothing but the beeting of my heart and the breeze.
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In spite of fear and an-
guish engulfing me, |
seemed to hear Christ
remind mewhet hesaid
to his Apostles on the A
evening of their send-

ing out onmission: “And
know that | am with |
you dways, yes, to the
end of ime’ (Mt 28:20).
Then the will to live
and thedesreto remain §
right where | am came
rushing back to me.

WHAT STRENGTHENS ME

For al that, | am neither amystic nor a man of
exceptiona piety. My times of prayer since the
beginning, or at least the resumption of hostil-
ities, consist in casting at the foot of the Cross
the pain and the hope for others and myself.
Whether it isin the chapel, in my room, in the
open or on my motorbike, prayer has become
for me an internal attitude which consistsin of-
fering my life and that of others, such asitis, to
Christ. This means my fits of anger, my feglings
of rebellion, my inner turmoil, the glimmer of
hope, and the people raped, tortured and pillaged
(who are people close to me, not distant and
anonymous). | do not know if thisform of prayer
isvalid according to Spiritual Theology, but at
my personal level, it iswhat strengthens me and
givesmethewill to continue to be a White Father
inthe Congo. Without that, | would have packed
up long ago and gone elsewhere; or | would
be constantly sad and miserable and in the end
depressed.

BEARING WITNESS IN THE MIDST OF COMMUNITY

‘Being together in Faith’ is a demonstration
of the presence of God especidly in time of
war. Inthe Petit Echo and the White Fathers
Capitular Documents | often see that witnessing
communities, to which we aspire as a group of

Picture above: Young hopefuls on home made instruments
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y g A0
people gathered together in Christ, transcend
their differences (of al kinds) to make obvious
the universal love of Christ for al peoples. For
this to happen, the community draws up a plan
to help it. | discovered al thisin the commu-
nity that received me. Only, what | am now
discovering is that the community plan, without
being unimportant, can eliminate Providence
from our Mission. My community does not
have a community plan in the strict meaning of
the term - see the previous article. We depend
on Providence.

Corree BREAK TOGETHER

Who knows what tomorrow will bring? Mission
in community for us isin mutua support by
listening to one anather, by finding time to have
a coffee break together, by having recregtion in
spite of everything and relive the vicious blows
taken individually or as a community. In the
midst of chaos, the foregoing helps me to put
thingsinto perspective and keegp asense of humour.

At the opposite extreme of our days of peace
when everyone is taken up with apostolate, this
sombre period gives me the opportunity to see
the members of my community in a different
light and to better gppreciate their presence. This
is especidly true after an absence, however short
it may be. Thus| understand and can better grasp
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that the other person is not to be devoured at
any price like food, in order to appreciate him
better. The other person is an ater ego to move
towards, to receive into my life as afirst gift of
mission, in order to place a value on the effects
of hispresence. Inpoint of fact, itisasif inthese
times of crisis, the Lord never ceased to remind
me through other members of community that
| was not alonein ‘this murderous madness'.

OUR PLANS? TOMORROW |S UNFORESEEABLE

At thistime of redirecting the Society when one
spesks of so many community plans, ours con-
sdsts of seeing in even the most painful event the
living and loving face of God. Our community
discernment is determined by the daily hazards:
tomorrow is unforeseeable. That reduces my
stresslevel. If | were attached to a highly de-
veloped plan, it would make my life and that
of the community unworkable, because we
would always be bound by the plan. Indeed,
even a hospitality planisimpossible. Visitors
come one after the other and are so different
from one another. From one day to the next,
we may have to deal with a different group of

fighters. Indl this, | fed that if we are till here
as acommunity, it is because each member con-
siders the other asabrother and afriend. Inmy
view that is very important in general, but even
more so when the territory to which we are
sent is going through such a major upheaval.

PowERLESS BuT COMPASSIONATE PRESENCE

In no way have | sought to idealise or sanctify
what | live here in Kipaka. | only wanted to
share on apersond level. Neither am | claim-
ing that what | liveis great or isthe missionary
ideal. All I know isthat if | had not been there,
it would have been quite different for my commu-
nity, the people and me. In fact, isnot mission
to be in the right place at the right time because
the Lord sent us? My mission here at Maniema
in Kipakaisadaily offering of prayer for col-
leagues, my parishionersand me. It isthe sharing
of my meagre resources with the people who
have been impoverished beyond the limit of
poverty. Missionismy powerless but compas-
sionate presence a their side and the achievable
defence of their rights.
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Compiled by Fr. Bill Turnbull W.F. *

INTERNAL - INTERNATIONAL |SSUES

The conflict in the Greet Lakes region - involving
various ethnic groups (Tuts, Hutu, Lendu, Hema,
and others), rebel groups, armed gangs - has
drawn in the government forces of surrounding
countries. Itisasmilar situation in the Demo-
cratic Republic of Congo (DRC) with Uganda
and Rwanda supporting the rebel groups that
till occupy much of the east of the country. The
heads of the Great Lakes states have pledged
to end conflict, but the violence continues de-
spite UN peacekeeping efforts.

™ www.thewhitefathers.org.uk/za_fct.html

In 1994 there was a huge influx of refugeesinto
eastern DRC from fighting in Burundi and after
the genocidein Rwanda. President Mobutu gave
sanctuary to the Rwandan Hutu refugees, includ-
ing the Interahamwe militias, and the former
Rwandan Government Army (ex-FAR) - the
latter were given State support to carry out atacks
into Rwanda. This aggravated the ethnic ten-
sions with Banyamulenge (Congolese Tutsi)
and wasthe catalyst to begin the ‘ethnic’.

In October, 1996, Rwanda and Uganda launched

the Alliance of Democratic Forces for Liberation
(AFDL), against Mobutu under the leadership

* Taken from the SuttonLink fact sheet series. Afuller version is on the White Fathers UK Web Ste at
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of Laurent-Désiré Kabila (1996-
1997). Kabilaled rebel groups,
including the Banyamulenge, and
overcame the Zairean army, and
entered Kinshasaon 17 May, 1997,
where he dedared himsdlf Presdent.
Relations between Kabila, and
Rwanda and Uganda began to dete-
riorate. InJuly, 1998, al foreign
troops were given aweek to leave
the country. The Kabilaregime
was then chalenged by a Rwanda
and Uganda-backed rebellion in
August. The rebels seized major
townsin the east and Kabila asked
for help from Angola, Chad, Namibia, Sudan,
and Zimbabwe who intervened in his support.

The Southern African Development Community
(SADC) held a series of summits, chaired by
President Chiluba of Zambia, that led to a settle-
ment. On 10 July, 1999, Angola, DRC, Namibia,
Rwanda, Uganda, Zimbabwe, and rebel groups
signed a cease-fire. Inthe'Lusska Agreement’
aframework was agreed which layed the foun-
dations for elections and a new condtitution. This
did not stop the conflict and fighting continued.
In September, 1999, the United Nations Observer
Mission to Congo (MONUC) was deployed to
verify and monitor the disengagement of forces
under the ‘ Lusaka Agreement’.

On 16 January, 2001, Laurent Kabila was assas-
sinated and his son Joseph Kabila became head
of gtate on 26 January, 2001. Since taking power
Joseph Kabila has attempted to implement the
‘Lusska Agreement’ and to improve his country’s
situation. In July, 2002, the Governments of
the DRC and Rwanda signed the ‘Pretoria
Agreement’. This provided for the withdrawal
of the Rwandan Defence Forces (RDF) from
DRC territory, in return for the Disarmament,
Demobilisation, Repatriation, Resettlement and
Reintegration (DDRRR) combatants of the

Picture above: A group of young people reflecting during Lent, at Kifungo
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ex-FAR/Interahamwe. The RDF withdrew in
October, 2002, and two months later Joseph
Kabilawas successful in getting the other war-
ring parties to sgn an agreement to stop fighting
and set up a government of national unity.
REBEL AND MILITIA GROUPS INVOLVED

There are many ‘Rebel/Militia Groups' in the
DRC. The mgority are active in northern and
eastern DRC. MONUC is gradually accepting
the surrender of fighters and they are being inte-
grated into the country’ s existing structures and
civilian life; they are helping other combatants
to be repatriated under the DDRRR agreement.
By the end of 2003 MONUC had assisted in the
repatriation of 3,100 former Rwandan combatants.
Some of the main groups are listed below.

ALLIED DEMOCRATIC FORCES (ADF): a Ugandan
movement that has fought the Uganda govern-
ment from their bases in North Kivu, DRC.
They firgt gained prominence in November 1996
and make regular attacks in the Bundibugyo,
Kasese, and Kabarole Districts. The ADF is
made up of of Tablig Mudim extremists, rebels
from the National Army for the Liberation of
Uganda, and soldiers from the former govern-
ment forces of Rwanda and DRC. The ADF
isled by Jamil Makulu.
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CoNGOLESE ALLIANCE FOR DEMocrAcy (RCD):
launched in August 1998. Former Mobutu gen-
erals joined opposition forces against Kabilato
formthe RCD. The RCD’sam wasto overthrow
Laurent Kabila. It isbelieved to have been backed
by troops from Burundi, Rwanda and Uganda.
Sinceitsfoundation it has split into six factions.
CONGOLESE ALLIANCE FOR DEMOCRACY-GOMA
(RCD-Goma): afaction of the RCD based in
Goma. It estimated to have 17,000-20,000 fight-
ers, commanded by disaffected Congolese offi-
cersand is backed by Rwanda.

CONGOLESE ALLIANCE FOR DEMOCRACY-KISANGANI
(RCD-Kisangani): afaction of the RCD formerly
basad in Kisangani. Followed Wamba dia\Wamba
when he split from the RCD-Goma in March
1999. On the verge of disappearing.
CONGOLESE ALLIANCE FOR DEMOCRACY-KISANGANI
-LiIBERATION MOVEMENT (RCD-K-ML): is a
Ugandan-backed offshoot of RCD-Goma formed
by Ernest Wamba dia WWamba when he |eft the
RCD. The situation of RCD-K-ML is compli-
cated by power struggles. It has about 2,500
fighters.

CONGOLESE ALLIANCE FOR DEMOCRACY-NATIONAL
(RCD-N): emerged in 2002. Itisled by Roger
Lumbala and backed by Uganda and the MLC.
RCD-N and MLC were accused of cannibalism
by Mgr. Melchisedec Sikulu Paluku, Bishop of
Beni-Butembo Diocese in northeastern DRC
and ajudicia inquiry into massacres, and canni-
balism alleged to have been carried out by them,
in Orientale Province, was launched.
CONGOLESE ALLIANCE FOR DEMOCRACY-ORIGINAL
(RCD-0): emerged in 2002. Itisled by Felix
Mumbere and backed by Uganda.

FoRrcE FoR THE DEFENSE OF DEMOCRACY (FDD):
Burundian rebels who supported Kabila. Their
forces are split between the DRC and Tanzanian
refugee camps. 16,000 combatants.

Mai-Mari (Mayi-Mayi): warriors are indigenous
to North and South Kivu - see page 8.
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MOVEMENT FOR THE LIBERATION OF Congo (MLC):
founded in Equateur Province in November,
1998. Isled by Jean-Pierre Bemba and backed
by Uganda with between 6,500-9,000 fighters.

RWANDAN LIBERATION ARMY (AliR): an umbrdla
title for the ex-FAR, Interahamwe and Hutu
recruits gained since 1994. After the Rwandan
genocide the Interahamwe/ex-FAR fled to Goma,
Rutshuru and Masis in North Kivu, DRC. They
retain bases in the Masisi and carry out cross
border raids. It isclaimed that they were trained
by Laurent Kabila and Zimbabwe. They are
believed to have a training camp near Bibwe,
that attracts recruits from Rwanda, and Rwandan
refugeesin Congo-Brazzaville, Tanzania, Uganda,
and the CAR. The Interahamwe/ex-FAR have
destabilised the eastern DRC and engage local
ethnic groups and the Mai-Mai on an anti-Tuts
theme. Over 16,000 ex-FAR, who remained
in Rwanda, or returned since 1994, have been
reintegrated into the Rwandan Defence Forces
(RDF), or demobilised. MONUC estimates
that 12-15,000 ex-FAR/Interahamwe remain
in DRC (Nov. 2003).

UNION oF CONGOLESE PATRIOTS-RECONCILIATION
AND Peace (UPC-RP): emerged in the Ituri
Region in 2002. It is Hema-dominated, led by
Tomas Lubanga and supported by Uganda and
Rwanda. The UPC is based in Bunia though
it has been fought over with the UPDF.
NEIGHBOURING COUNTRIES INVOLVED

ANGOLA: In 1997, after Mobutu fell, Angolan
troops went into southern DRC to attack UNITA
bases. Angolahad 2,000-2,500 soldiersin DRC.
BurunDI: had soldiersin the DRC to fight its
own Hutu rebels who were at war since 1983.
The situation worsened when the Burundi gov-
ernment pushed 300,000 people into ‘ regroupment
camps’, and refugees into DRC and Tanzania.
Burundi had about 2,000 soldiers involved.
NAMIBIA: became involved in mid-1998, in sup-
port of Angola, and in December 1998 allowed
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Angolansto fight from Namibia. 1,600
2,000 Namibia soldiers were involved.
RwaANDA: the main problem beganin 1994
when hundreds of thousands of Hutu fled
into DRC &fter the genocide. The extrem-
igs then began attacking Rwanda from

DRC. The Rwandan Defence Forces |
(RDF) troops were sent to curb the militia |5

joined them to suppress its own rebels
inthe DRC. In 1996 Rwandaand Uganda |
attempted to end the attacks by support- |
ing Laurent Kabila. Once Kabila came
to power he distanced himself from - ~
Rwanda and they accused him of supporting
the Hutu fighters. In August, 1998, Rwanda
and Uganda began to support the RDC, and
other groups, to rebel. The RDF troops with-
drew from the DRC in October, 2002. It is
believed that Uganda had been 17,000-25,000
soldiersin the DRC.

SupAN: has reportedly helped Laurent Kabila
on occasions, such as the bombing of townsin
rebel zonesin northern DRC in 1999,

TANZANIA: it’sinvolvement has been mainly as
a haven for the hundreds of thousands of Hutu
who have fled from Burundi, Rwanda and the
DRC since 1994.

UGaNDA: has been accused of having 8,000-
10,000 soldiersin DRC, who were involved in
taking diamonds, gold, timber and ivory out
of the country. Uganda has backed the MLC
and the RCD. The Ugandan army agreed to
withdraw from the DRC by 24 April, 2003.

ZamBiA: former Presidents Kaunda and Chiluba
have been peace brokers in the region since the
independence struggles to the peace deals in
Angolaand the DRC.

ZIMBABWE: it is estimated that President Mugabe
sent 7,000-11,000 troops to the DRC to support
Laurent Kabila. It issaid that Mugabe' s motive

Background Notes on the D.R. Congo

was to be a mgjor player in Southern Africa

and to gain access to the DRC’ s mineral wealth.
The military involvement was unpopular at home
and its costs were concealed from donors and
the IMF.

REsuLTs oF THE CONFLICT

PeorLE: the Internationd Rescue Committee (IRC)
reported (8 April, 2003) that conflict in the DRC
has cost more lives than any other since World
War II. The IRC edtimates that between August
1998 and November 2002 at least 3.3 million
people have died. Most deaths are due to treat-
able diseases and malnutrition, and are often
linked to displacement and the collapse of the
health services and economy. Hundreds of thou-
sands have been uprooted and now are both
internally displaced people (1.8 million IDPs,
2003 est.) and refugees (300,000, 2003 est.) in
neighbouring countries.

WiLbLIFE: has been poached from the gamere-
serves for food. A WWF census (28 August,
2003) found a 95% decline in the hippopotamus
population in Virunga National Park, on the
eastern border of the DRC.

Economy: all the militia groups and countries
that have been involved have plundered the
DRC’s mineral wealth.

Picture above: A view of Lake Tanganyika taken at Moba
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CounTRY: Congo (Zaire)

OrrFiciaL Name: Democratic Republic of Congo
(Republique Democratique du Congo)

ForMER NAME: Congo Free State, Belgian Congo,
Democratic Republic of the Congo, Congo
Leopoldville, Congo Kinshasa, Zaire (area pop-
ulated 10,000 years ago; settled by Bantus from
present-day Nigeriain 7th and 8th centuries AD;
Portuguese explorers [Diego Cao] in 1482;

Henry Morton Stanley later; officialy colonized
[personal possession of Belgian King Leopold 11]
as Congo Free State in 1885; Belgian Government
administration [renamed the Belgian Congo]
took over in 1907; granted independence on
30 June 1960; Parliamentary elections [Patrice
L umumba became Prime Minister and Joseph
Kasavubu President], renamed Democratic
Republic of the Congo in 1960.)

CaAPITAL: Kinshasa
MAIN Towns: Kinshasa, Kisangani, L ubumbashi

SuBpIvisions: 10 provinces: Bandundu, Bas-Congo,
Equateur, Kasai-Occidental, Kasai-Oriental,
Katanga, Maniema, Nord-Kivu, Orientae, Sud-
Kivu. 1 city: Kinshasa.

INDEPENDENCE: 30 June 1960 (from Belgium)

NATIONAL HoLipAY: Independence Day, 30 June.

ETHNIC GRoups: More than 200 groups the mgjor-
ity are Bantu. 4 largest are L uba, Kongo, Mongo
(Bantu), & the Mangbetu-Azande (Hamitic).
Others include the Bwaka, Kwangu-Kwilu,
Lunda, Tshokwe, Lulua, Ngala, Songe & Zande.

LANGUAGES: French (official), Lingala (atrade
lingua franca), Kingwana (a Swahili dialect),
Kikongo, Tshiluba

ReLIGIons: Roman Catholic 50%, Protestant 20%,
Kimbanguist 10%, Muslim 10%, other sects
and Traditiona beliefs 10%

Note: ‘Kivu has deposits
of precious minerals used
in leading-edge industries

Zongo
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OiL AND NATURAL Gas: Oil production: 24,000
bbl/day (2001 est.) consumption: 14,000
bbl/day (2001 est.) proved reserves. 1.538
billion bbl (January 2002 est.)

Natural gas - proved reserves. 104.8 billion
cu m (January 2002 est.)

Pipelines. petroleum products 390 km

Econowmic Aib Recevep: US$195.3 million (1995)

Dest: US$10bn (1994), US$13bn (1998 est.),
US$12.9 billion (2000 est.)

MAJor ImPoRTS: foodstuffs, mining and other
machinery, transport equipment, fuels

IMPORTS FROM: South Africa 18.2%, Belgium
16.4%, Nigeria 11.8%, France 5.9%, Kenya,
China (2000)

MAJorR ExpPorTs: diamonds, copper, crude ail,
coffee, cobalt

ExPorTs TO: Belgium 59.7%, United States 12.9%,
Zimbabwe 7.4%, France 6.9%, South Africa,
Finland, Italy (2000)

Naturalé{(esources and Areas of Conflict in the D.R. Congo
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the Congo).” (‘Carve-up
in the Congo’ by Colette
Braeckman, Le Monde
diplomatique, Oct. 1999)

‘The Congo’s Centre for
the Evaluation of Precious
Stones reported the export
of 27.1 million caratsvaued
at US$642.74 million, in
2003." (‘ DRC: Thousands of
illegal diamond miners ex-
peled’, IRIN, 30 Jan. 2004
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St. Anthony’s Novena

By Fr. Bill Turnbull W.F.

THE LIFE OF ST. ANTHONY OF PADUA

Anthony was born in Lisbon, 1195, and was
baptised Ferdinand. He was educated at the
Lishon Cathedral school and joined the Canons
Regular of St. Augustine (Augustinians) when
he was fifteen and stayed in the St. Vincent
Convent (1210-12). He then went to the Santa
Croce Convent, Coéimbra, (1212-20) where he
where he devoted himself to the study of the
Sacred Scriptures and the works of the Fathers
and prayer.

Ferdinand was inspired by five Franciscan mar-
tyrs who died while they were missionaries to
the Muslimsin Morocco on the 16th. January,
1220. Heresolved to become a Friar Minor so
that he also might preach the Faith. He received
the Franciscan habit at Santa Croce and took

the name of Anthony. In Autumn of the same
year Anthony went to Ceuta (present day Sebta)
in northern Morocco as a missionary. Unfor-
tunately his health was not good and he fell
serioudly ill and as aresult was forced to return
to Europein 1221.

After Anthony attended the General Chapter
at Assisi that May he went to stay at the her-
mitage of Montepaolo (near Forli) where he
continued his studies and life of prayer. It was
here that Anthony’s preaching talents were
first noticed when he gave the sermon at an
ordination at Forli.

Anthony was then asked by St. Francis, in 1224,
to teach theology at Bologna, Montpellier and
Toulouse, but there are no documents of his
instructions from thistime. Anthony continued
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to gain areputation as an orator and he preached
especialy against luxury, avarice, and tyranny.
He also preached against various heresies, such
asthe Cathares, the Patarines and the Albigenses,
which were found in northern Italy and south-
ern France. Through the later he gained the
title of Malleus hereticorum (Hammer of the
Heretics) and he helped many to convert. In
his preaching Anthony was not afraid to tackle
people in authority - even Archbishops.

After St. Francis died on the 3rd. October, 1226,
Anthony returned to Italy and was elected Min-
ister Provincia of Emilia. Heresigned in May,
1230, and he moved to the Convent of Padua.
Anthony preached his last Lenten sermons in
1231, which were against hatred and enmity.
His influence on both Church and civil affairs
was great. During his time in Padua Anthony
gained a great reputation due to his dedication
to justice and his care of the poor. It is here
that the roots of ‘ St. Anthony’s Bread” may be
found and is the reason for him being depict-
ed, asin the picture of our statue, distributing
loaves.

Anthony retired to Camposanpiero, near Padua,
where he became seriously ill and died on the
13th. June, 1231. Anthony was known for his
holiness and miracles which led to his canon-
ization at Pentecost, the 30th. May, 1232, by
Pope Gregory IX and he was given the title
of ‘Evangelical Doctor’. Anthony’s relics were
transferred to a church in Padua, built by the
people, in 1263, the place which he is associ-
ated with most.

ST. ANTHONY'S BURSE AND THE ANNUAL
Novena 13th. - 21st. June

St. Anthony’ s Burse has been going for many
years and fittingly St. Anthony was chosen as
its patron saint. It was established as away of
supporting the training of White Fathers and
30 that we dl might sharein building the Church
in Africa. Over the years many people have

Picture above: the statue of S. Anthony in the chapel at the White Fathers, Sutton Coldfield, which was

St. Anthony’s Novena

contributed to this fund and have participated
in our missionary work by supporting the edu-
cation and ongoing formation of White Fathers
in practice and in prayer.

The St. Anthony’s Burse runs throughout the
year but our Novena of Thanksgiving to St.
Anthony is a special time for the White Fathers
when we take it as an opportunity to thank our
benefactors for their great generosity. This
year the Novena runs from Sunday the 13th.
June (the Feast of St. Anthony) until Monday
the 21st June. We invite our readers to send
their Petitions, in the envelope provided, so
that they may be placed at the Altar during the
Novena. Prayers and Masses are offered each
day for their intentions during this time. We
thank you very much for the support which you
give us through your prayers and donations,
without which it would be impossible to con-
tinue our work.
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specially commissioned for the * S. Anthony’s Burse'.
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Algiers, past and present

By Sr. Annemie Hens W.S.

Many people visiting our library in Central
Algiers for the first time are surprised to find
themselves among a good number of veiled
young women, and they begin to ask questions
about our work.

There are photographs taken fifty years ago of
our sisters wearing veils, with modern Algerian
girls; today, | an amost the only one not wear-
ing aveil! Times and fashions have changed,
but is our presence still useful and desired? First
of al, abit of history.

For almost fifty years, White Sisters living in
‘Les Palmiers’ community in Algiers have been

) R
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working with Algerian youth, especially women
students. One of the reasons for this choiceis
our house, situated only 200 metres away from
the university in the middle of the town. Inthe
beginning, quite a number of our sisters used
to study at this university, so natural links were
forged between themselves and the other stu-
dents, first of al with the European girls during
the colonia era, and then also with the increas-
ing number of Algerian girls at high school or
university.
Our house became a meeting point for these
students, a place where Christians and Mudlims,
- s fOreigners, colonists and Algerians
® could meet, study and discuss.
Even trips to Europe were organ-
ised. Y ears passed, and the French
% colonists left Algeria. The sisters
welcomed more and more Algerian
*| students who spent the time be-
tween lecturesin our house, finding
aplaceto rest, to eat and get help
in their studies. Deep links were
created between the students and
the sisters. Nowadays, women
cometo visit us, together with their
daughters, to show them where

il ;.- they spent agood part of their youth,
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The donation plus Gift Aid can be paid, without the need for a claim by the Charity,
by simply entering the Charity's code in the appropriate place.

The White Fathers' Code: VAC56FG -
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or to ask us about the sisters they used to know,
because they would like to contact them.

Up to the end of the eighties, the number of
students was limited to 150-200. In the begin-
ning of the nineties things changed as many
young people could attend university. Space
became one of the major problemsin the capital,
not only in the classrooms, where one could
not find a chair for each student, nor were there
enough books to satisfy the demands of the
students. So, in the beginning of the nineties,
our house became more and more like alibrary.
Students came especially because they were
in need of a book to pass their exams. This
kind of library was the only activity remaining
to the church and religious al over the country.
Students knew that this was the library of the
White Sisters. Even if they didn’t know any-
thing about Christianity or religious life, they
called us“masoeur”. Asforeigners, we were
presumed to be French and Christian.

With the beginning of terrorism, most foreign-
ers had to leave the country. We ourselves

were obliged to close our house for six years, I

from 1994 to 2000. This rupture enabled us
to start again in a different way, facing new

challenges. Our library became part of abig

diocesan library scheme, the Cultural University

Centre, founded and directed by the Jesuits. |

There are now three libraries at different places
in the town: for medicine, engineering and
social studies and languages.

Algiers, past and present

lessons for al those who find it difficult to read
and write this language.

Only certain subjects are now taught in Arabic
at the university: philosophy and social studies,
education and psychology and, of course, the
Arabic language and literature. The Arabic
department of the library is now in our house
‘Les Palmiers and we are in the midst of stu-
dents very much interested in Islamic thought
and culture.

Some weeks ago, one of the Arabic newspapers
published an article about our library, entitled
‘The C.C.U., abastion of the Catholic Church
inAlgiers'. Sometimes our presence provokes
such reactions of fear. But, most of the time,
students just come to borrow books and don’t
ask any questions. As we work together with
Algerians, our presence as foreigners is very
discreet. We speak Arabic, so most of them
even presume that we are Muslims. After ten
years of terrorism, young people just want to
pass their exams and find work.

There are less and less religious available for |

this work, so we employ Algerian students who
guide the newcomers and those who are begin-
ning to write their final papers of thefirst cycle.

Students entering university today have studied
in Arabic at secondary school. Only afew pri-
vate schools follow the French school system.
For the great mgjority of young people, French
became a foreign language, at the same level
as English. So we began to organise French

Picture above: . Annemie with a student in the ‘Palmiers’ library
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Algiers, past and present
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When | started this work three years ago, | was
quite disappointed in this ‘one-way dialogue’
because | felt that | had the opportunity to enter
more deeply into the Mudlim world and thinking,
but that most nobody was interested in learning
something of my social and religious back-
ground. Some even told us that they could do
our work and that we should hand over the
library to the Algerian people. But, for quite
anumber of people our presence here is a good
thing.

During the year, we organise several meetings:
Students are invited to share about a book they
have read, or to present their research and their
theses. Thisisan opportunity to practise clas-
sical Arabic, because in daily life every one
uses the spoken language, a mixture of Arabic
and French. Often the discussion ends with
guestions about Islam and modernism. The
young Ilamic world isin search of an identity,
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especialy those at university who will be the
intellectual elite of the future. They want to
distinguish themselves from socialism and
from the western world. In refusing western
values and going back to their Islamic roots
they want to create a second ‘nahda’ (renais-
sance), arenewa of Islam. When discussing
all these subjects, they want me to be present,
to listen and to tell them what | think. They
are looking, as most young people do, for a
mixture of oppositions and approval, which
comes from another generation.

Sometimes |I'm even surprised: after three years
together, suddenly one of the girlsworking with
me asked: “Tell me something about yourself,
your life and your faith. | shall soon leave the
library, and | find that | didn’t benefit enough
from our relationship”. So we spent hours talk-
ing about faith, the Church and our involvement
intheworld. However, when | tried to explain
some crucia pointsin the relationship between
Chrigtians and Mudims, especialy our different
understanding of scripture, she stopped our con-
versgtions immediately.

Our presence can be, and surely is for some of
them, awindow in the world: seeing other people,
discussing in another language, reading other
books are al opportunities. Most of the students
are not aware of this, or arejust not interested.
But some are redlly glad to be able to come to
our house and experience something different.

| am convinced that it isimportant for us, in a
world where fundamentalism and terrorism are
increasing, to help younger generations to open
their minds. We still have to continue, even with
small steps, to create something more, in addi-
tion to our book-service by offering language
clubs (French, English and German) as a pos-
sibility for dialogue, and by finding a balance
in employing people: strangers and Algerians,
Christians and Muslims, men and women, girls
with and without veils.

Picture above: . Annemie with a student in the ‘Palmiers’ library
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New Lifein Goma

Compiled by Sr. Kathleen Kietzman W.S. *

FIrRsT, SR. MARIE ALICE WRITES:

Gomaisasmdl town very near to the Nyiragongo
volcano, East Congo, where a severe eruption
in January, 2002, forced many of the inhabitants,
including our sisters, to flee. Some managed
to collect afew possessions to take with them,
others were not so fortunate as the lava was
fast approaching.

After the eruption, the people began to return,
many to find their homes completely destroyed.
Courageously, they began to clear away the
lava and build makeshift houses.

Thefamilies have returned to where their houses
stood and placed tarpaulins over the ruins, and
it isthere that they areliving! Life has sprung
forth from the murderouslava. Early in the morn-
ing, the women get busy scraping the ground
and making heaps of gravel that they can sell
to buy food. Asfor the men, they dig out big
stone blocks from the lava for building purpos-

and Swiss. Together we have studied how to
help AIDS patients; we have listened, prayed
and let ourselves be questioned by the word of
God and His plansfor the life of each one of us.

Yes, the Lord has aready come for each one of
us. Have we recognised Him? Our desire is
to welcome Himin all we meet. We know that
God iswith us at every moment of our lives!

AND SR. MADELEINE CLOSSET GOES ON:

| have now been able to resume going two morn-
ings aweek to Ngangi, to the Salesian Fathers’
Centre, which has grown very much during the
past year. There are now 12 classrooms, ali-
brary, three big dormitories for about 50 children
and afourth will soon be ready. Thereisaso
adispensary.

In September 1,570 children came to Ngangi
to obtain help! There are various groups apart
from the boarders: children without families,
some brought by the International Red Cross

es. Re-construction gives work
to many masons and carpenters.
Among the stones, beans manage
to grow and produce an abundant
crop. Volcaniceathisvery fetile

At present, there are thirteen of us
in community: five sisters each of
adifferent nationality, and eight
young Congolese, from various
tribes, beginning their initiations g
inreligious life.

Asanurse, | anasoinvolvedin &%
the battle against AIDS, together &
with members of various religions
and of different nationalities:
Congolese, British, American

* This article has been compiled by Sr. Kathleen Kietzman from material sent by Sr. Marie Alice Terretazz
and S. Madeleine Closset who tell us a little about life in Goma after the great catastrophe.

Picture above: Goma, the volcano in the background, after the eruption which destroyed much of the town
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My Missionary Animation Work

while awaiting the return of the families, and
the ‘amido’ - the street children some of whom
came to follow lessons and to enjoy three meals
a day, but they are not yet sufficiently stable
to become boarders.

There are now more than 300 children, aged
under five, who are malnourished coming for
the meals. Thisis because of the volcanic erup-
tion in January 2002, which completely ruined
the families who were already poverty stricken.

Since January, 2003, because of the serious dis-
turbances in the area, the Centre has received
28 babies, lessthan ayear old, and just as many
aged oneto three.

Three weeks ago, the priest in charge asked me
to leave aside my work in the laboratory so |
taught the senior nurse how to do the micro-
scopic examinations sop that | could devote
myself to the nursery.

Seven sisters, also refugees, are now living at
the Centre and two of them look after the young-

est babies, with the help of four other refugees.
There are mountains of washing to be done every
day and welack linen! Threetimesaday twenty-
five small children have to be carried to the
dining room, which isnot near fed. Thisinvolves
quite a bit of organisation!

At the beginning of each day, some of the school
pupils do some ‘practical work’ to help in the
running of the Centre: splitting the wood for
the kitchen, washing the dishes, sorting the dried
beans, cutting up the cabbages. The most reli-
able also help to take the babies to the dining
room and feed them. It is very touching to see
the big boys, formerly street children, paying
so much attention to the babies.

In generd, thelittle ones are growing well. How-
ever they have lacked affection and several are
really traumatised. Two of them were picked
up from among the corpses. David has traces
of machete blows on hisface. Each one hasa
history! What joy it gives usto see them smile.

My Missionary Animation Work

By Sr. Prospérine Samba W.S.

First of dl, | would like to introduce
mysdf. My nameis Progpérine Samba
and | was born on the 27th. duly, 1961,
a Lyapenda, a village within Moba
District, in the South East of the
Democratic Republic of Congo. |
attended a course at the Teachers
Training College in Kirungu (Moba)
and got to know the Missionary Siders
of Our Lady of Africa. Though |
was brought up in a Christian family,
attended Mass every Sunday and
| followed several catechetical lessons
every week in schoals, becoming a
religious Sister was never the ‘ dream
of my life', and al the more becoming

a missionary sister. However
when | finished my studies and
got ajob as ateacher | heard a
certain ‘disturbing voice’ within [
me. Every morning | was awak-
ened by the bell of the cathedral
inviting me to attend the daily
Eucharist. Before | could name
the mystery happening within
me, Someonewas put on my way.
It was Sr. Tina Anthonissen, a [ *
Missionary Sister of Our Lady | “
of Africawho reveded tomeand -
to many other young people the

My Missionary Animation Work

deep meaning of ‘happiness’. At that time we
belonged to a youth movement called ‘Kizito-
Anuarite’. The true happinesslay in listening
to the Voice of Silence within one' s heart, which
isno other than the VVoice of God Himsdf through
His Son Jesus. It was only when | grasped this
that | stopped struggling against this strange
Voice. | welcomed this Voice because deep
down | knew that happiness was what | wanted
inmy life. | then met Jesus asaliving person
inmy daily life. |1 became aware He loved me
dearly, and | could hear Him inviting mein His
love “Do you love me more than your family,
our friends, your country, your plans your dreams?
Having ‘fallen in love’ with Him, | decided to
follow in his footsteps with the Missionary
Sisters of Our Lady of Africa. | felt the call of
proclaiming His Love especidly to my African
brothers and sisters, by being All to All beyond
the boundaries of my country of origin.

Since the time | entered in 1983, | have been
in various countries: Butare in Rwanda, Bamako
in Mali, Lyon in France, Itumba in Tanzania
where | was involved in pastoral work and
finally | am here in Gumo, a little village in
Tamale District in North Ghana.

The work, which has been entrusted to me, here
in Ghana, brings back to me memories of the

It is called
It involves

days when | heard my flrst call.
Missionary Vocation Animation.
helping young people to become more aware
of how precioustheir faith is, and to help them
to be open to hear God's call to become mis-
sionaries.

My roleis to encourage them, to help them to
discern whether the Lord isrealy calling them
and of enabling them to clarify their decision.
Tododll thisit is very important to keep aclose
contact with the aspirants and to get to know
them better.

My main work consists in visiting Secondary
Schools and talking to students about vocation.
Between January and June 2003 | visited thirty-
three Secondary Schools and training Colleges
in the Northern Ecclesiastical Province. | trav-
elled about 10,000kms.

Another important activity is that of organising
Vocation Camps. The camps are privileged
times during which the girls who feel a call
from the Lord come together. It gives them
time to reflect about what vocation is, to dis-
cover the seriousness of a missionary vocation
and to decide whether they are called to follow
this call or not. Very often aspirants, that is
girlswho express a desire to consider whether

Picture above:

S. Prospérine writing to aspirants

Picture above: Participantsin a Vocations Camp
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My Missionary Animation Work
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they are called to become missionaries, open
wide their yes and say “I will think about all
this more deeply”. Others redlise that this life
does not appedl to them and pursue other paths.

Questions such as “ Suppose | join your congre-
gation and leave my country would you assure
me of coming back to Ghanato bury my parents
when they die?’. Of course we can never assure
anyone of that and this has been a source of
discouragement for many. On the other hand
the challenge to follow Christ unconditionally
has also |ed to the affirmation of the determina-
tion of others.

Thisiswhat an aspirant shared with her colleagues
just one month before gtarting her Postulate. She
said: “My Mother was shocked to hear that |
might not be present at her buria since, if |
become a missionary, | might be far away in
adifferent country of Africa when she would
die. Sol told my Mother: “Suppose | come
back. | will be there close to your dead body.
Will you get up because | am there?” Believe
it or not, one month later, this mother was over-
joyed to escort her daughter to start the Postulate
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in our community. Both parents surrendered
to the will of God and accepted the vocation
of their daughter. They also advised her to give
herself wholly to God. (She has just been
accepted to go to the noviciate next year.)

During Holy Week | invited some aspirantswho
hed decided to start their formation to spend this
time with us in order to follow in the footsteps

g of the Crucified Christ. From Holy Thursday

to Easter day we reflected and prayed together

$1 on the mysteries of Jesus' Life, Death and
& Resurrection. There was a deep redisation that

| itisonly in dying to oneself that we can rise
| to new lifein Christ. And this new life gives

each one an incentive to proclaim the goodness
of the Lord to others. Four of the aspirants who
lived this experience started their postul ate the
following September.

| greetly appreciate the fact that the whole com-
munity of Gumo is involved and supports me
in every way. Asacommunity we try to be
therefor all of them and we keep the doors wide
open so that al those who would like to get
to know us feel welcome. Together we extend
to the girls an invitation: * Come and see’, and
this gives them the opportunity to get to know
us and the way we live as missionaries.

What Jesus said: “The harvest is great and the
labourers are few” and “Many are called but
few are chosen” still appliestoday. Vocation
is a mystery and we can only invite others to
become aware of this challenge of becoming
amissonary. Itisonly the person involved who
can open the door and respond to this chalenge.
But above all it is the Lord who waters the
seed that isin the hearts of those He calls.

Let us al pray that more may become aware
of this seed within them. | am convinced that
thereisgreat joy in giving one'slife to proclaim
theLord ... and | thank God for the opportunity
of being involved in this work of Missionary
and Vocational Animation.

Picture above: S. Prospérine teaching aspirants ant a Vocations Camp
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Gateway to the Novitiale: Arusha, Tanzania

Compiled by Sr Kathleen Kietzman W.S. *

An additional five months period of study has
been inaugurated before postulants begin their
novitiate: this has been named the Study Block
and six of those involved have given their im-
pressions.

There were fears that this world proves a tough
‘block’ to deal with, but they discovered, on
the contrary, that it opened the hearts and minds
of the six postulants from Uganda, Ghana and
Tanzania. One declared that she got to know
herself better physically, as well as psycholog-
icaly.

The coursesincluded Spiritudity, Psychology,
the Creed and Sacraments, the Bible, Church
history, Justice and Peace, Islam, Personality
types, Culturesand religions and Human sexud-
ity. The courses were organised by the White
Sgters, helped by facilitators, both men and wom-
en, from other congregations.

Many of the subjects studied
here have an impact on their
future lives in international |
communities.

In the session about our own
Congregation, the participants
weretouched by the zed of the
first White Sigters, eager towork |4
in Africamore than a hundred
yearsago, mogtly with the poor,
the sick, and especially with

women and children. Their

zeal proved a strengthening of
their missionary call in Africa
The sesson on Idam was espe-
cially appreciated for the help
it gave in dialogue with the

. ¥/

Musdlims:

First of all recognition of the presence of God
during dialogue.

The fact that the spirit is at work in the heart
of every human being.

God has a message in the faith of the other.
The aim is not conversion, or comparison of
religions, and polemics are to be avoided.

Apart from the courses, there were various
activities, such as visiting the people and, for
relaxation, outings to National Parks, not for-
getting various household duties, all of which
helped them towards both “a spiritual and phys-
ica balance.”

The five months proved an excellent prepa-
ration for the Spiritual year of the Novitiate,
which followed and led to their first profes-
sion.

* This article was compiled by S Kathleen Kietzman W.S. from material sent by S Gisela Schreyer W.S
Picture above: Sr. Bijundi Bashige (left) with some of the Postulants at Arusha 27
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The Cardina’s Prostitutes

By Fr. John Sandom W.F.

Now that you' ve read the ftitle, | insist you carry
on reading right to the end of this yarn other-
wise you may well go away with the wrong end
of the stick.

It was a blisteringly hot afternoon, | had finished
my classes for that day and was in my office
correcting homework. A car approached. Com-
ing trough the main gates, it pulled up at the
Rector’s office. Out stepped the Cardinal who
vanished into the office. A couple of minutes
later he emerged and headed straight for my
office. “Fr. John do you mind if | close the
door?’ (acrazy idea on ahot afternoon). “Fr.
John | have adelicate problem.” “Do tell me.”
“My big problem is prostitutes, my prostitutes.
And | think you are the man to solve the prob-
lem.” His Eminence then explained. In newly
independent African countries, the politicians
were nearly all former teachers. They married
village girls, nearly al of themiilliterate. These
made excellent wives and mothers, staying at
home to bring up the children and managing
their husband’ s farm while he was away in the
capital running the country.

From time to time, government ministers had
to attend diplomatic receptions. They were
expected to come with their wives. Obviously
the village girls they had married were quite
unable to cope with such happenings. So the
politicians hired ‘call-girls' for the evening.
These were well-educated sophisticated and
refined young ladies. The reception over, the
‘call-girls' reverted to their usual occupation
of ‘deluxe’ prostitutes. They were nearly all
from over the border, having attended the best
Ghanaian Catholic Convent schools.

It turned out that several of the girls had gone
to see the Cardina for spiritual guidance. But
he spoke only French, and they only English.
A the time | was the only English-speaking
priest in Ouagadougou, Burkina Faso's capital.
That ishow | got my third spare-time jab.

In due course these charming attractive young
ladies began arriving at my office in the semi-
nary. Only the Rector and myself knew what
was going on. The seminarians were amused
but not scandalised, because all kinds of folk
turned up at my office. But there were a couple
of elderly Profs at the seminary who were of
the ‘holier-than-thou’ brand. Alarmed and
scandalised by what they thought was happen-
ing they took themselves off to the Cardinal
without thinking to consult the Rector, telling
the prelate of my scandalous conduct. “They
are al rea prostitutes and aone with Fr. John
inhisoffice” “Yes, | know. They are my pros-
titutes, | sent them to him.” Later, his Eminence
told me he could not stop roaring with laughter
when he saw the expression on their faces.

| found this a very interesting and much needed
apostolate as | helped all these gorgeous ladies
gradualy return to the straight and narrow. In
my spare time | was also chaplain to the diplo-
mats and to the gendarmes. The former were
familiar with the ladies at their receptions, the
latter in regulating the brothels soon all the
market boys knew. So wherever | went shop-
ping in town the cry went up “Here comes the
‘tarts’ chaplain.” | am under the impression
this brought me good discounts on all my pur-
chases!

Calendar Note: thereisamistake in thisyear’s Calendar. Mission Sunday is marked as being the
17th. October. It should be the 24th. October. We are sorry for any inconvenience caused by this.
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Gift Aid Declaration

The White Fathers The White Sisters
(Missionaries of Africa) (Missionary Sisters of
Registered Charity No. 233302 Our Lady of Africa)

in England and Wales in Scotland Registered Charity No. 228983
129 Lichfield Road, 9 Milrig Road, in England, Wales and Scotland
Sutton Coldfield, Rutherglen, 25 Waldemar Avenue,
West Midlands, B74 2SA Glasgow, G73 2NG Ealing,
Tel: 0121 308 0226 Tel: 0141 613 0209 London,
Fax: 0121 323 2476 Fax: 0141 647 5321 W13 9PZ
suttonlink@dial.pipex.com | wfscotland@caredfree.net Tel: 020 8567 6583

Pleasefill in this Gift Aid Declaration and send it to the appropriate address.

Details of the Donor:

| wish The White Fathers/ White Sistersto treat: *
|:| the enclosed donation of £ ....................

the donations | make from the date of this Declaration until | notify you otherwise
as Gift Aid donations

S o g [ = Date of Declaration ......... Y Y

If you If you would like to make donations by a Standing Order, I:l
please tick here and we will send you the appropriate forms.

* Please tick or delete as appropriate

Please Note

1. You must be paying an amount of income tax or capital gains tax equal to the amount that we will
reclaim on your donation in the tax year.

2. This declaration may be cancelled at any time by notifying usin writing.

3. Please notify usif your circumstances change, i.e. you are no longer atax payer, or if you should
change your name or address while this declaration is till in force.

4. If you pay tax at the higher rate you can claim further tax relief in your Self Assessment tax return.

5. If you are unsure whether your donations qualify for Gift Aid tax relief, please contact us, or you can
ask your locd tax office for leaflet IR 65 Gift Aid
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Let Us Pray

For the following
who have died recently:

Mrs Helen Monica Barrett, 16 The Willows,
Station Road, Pulborough, West Sussex.

Mrs JBrewin, 8 Gamel Walk, Leicester.

Mrs Alice Brown of 11/5 Morrison Circus,
Edinburgh.

Mrs Catherine Bullock, 23 Y enton Grove,
Erdington, Birmingham.

Mrs G A Cheeseright, 35 Millington Road,
Cambridge.

Mrs Teresa Corbally, 19 Clydes Dale House,
Westbourne Park Road, London.

Mr Stephen Crowley.

Mr Martin Duffy Coyle, 23 Rowan Court,
Port Glasgow.

Moira Crabtree, 97 Hollingwood L ane, Bradford.

Mrs Elizabeth Delany, Milton Keynes.

Mrs M Dermody, 2 Cranwell Court, Droylsden,
Manchester.

Mrs Veronica Gilmore, 85 Allerford Road,
West Derby, Liverpool.

Mrs Katherine Gleeson, 31 Crescent Way, London.

Miss Rachel Elizabeth Gray, Dorchester.

Mary Louise Helliwell, Euxton, Lancs. (Aunt of
Father Chris Wallbank W.F.)

Mrs Samantha Jane Maria Holt-Brown,
Stockport, Cheshire.

Archbishop Denis Hurley (the former Bishop of
Durban), Durban, South Africa.

30

Mrs Betty Jamieson, 7 Brandon Street,
Motherwell.

Mr James Kennedy, Thornhill Drive, Elderslie,
Renfrewshire.

Mr Hugh McBride, 60 Dykefield Avenue,
Newcastle on Tyne.

Mrs S G McCartney, 57 Northbrook Road,
Dorset.

Mrs Mary McCulloch, 47 Bathgate Road,
Blackburn, West Lothian.

Mrs Helen McGuigan, Mill Hill, London.

Mr Henry McLoughlin, 8 Walbert Avenue,
Rotherham, South Y orks.

Mrs Alice Madden, 12 Mitchell Drive,
Rutherglen, Glasgow.

Mrs E Masters, Summerley Court, Guilden Road,

Chichester.

Mr David Monaghan, 8 Goodwin Drive,
Annbank, Ayrshire.

Miss Margaret Potts, Cornwall.

Mrs Sarah Ann Riley, 20 Lyne Edge Crescent,
Dukinfield, Cheshire.

Mr John Savage, 51 Standford Hall, Cambuslang,

Glasgow.

Sisters of the Poor Child Jesus Order
- European Province

Mr Herbert Swinburne, Dunstable Place,
Chapel House, Newcastle Upon Tyne.

] THE OBITUARY LISTS []

Please note that the latest dates for receiving namesto beincluded in
the Obituary List are asfollows:

I ssue No. Months Latest Date
377 Aug.-Sept., 2004 14th. May, 2004
378 Oct.-Nov., 2004 14th. July, 2004
379 Dec.-Jan., 2005 14th. September, 2004
380 Feb.-March., 2005 . 15th. November, 2005
381 April-May, 2005 14th. January, 2005
382 June-July 2005 14th. March, 2005
383 Aug.-Sept., 2005 14th. May, 2005
384 Oct.-Nov., 2005 14th. July, 2005
385 Dec.-Jan., 2006 14th. September, 2005
386 Feb.-March., 2006~ 14th. November, 2005

We hope that wewill be able to keep to these dates. On occasions,
due to technical reasonsin the production of the magazine,
we may have to closethe Obituary List aday or two early.
If this does happen please accept our apologies and
be assured that we will certainly include all the names
received in the next issue.

Calendar Note: thereisamistakein thisyear’s Calendar. Mission Sunday is
marked as being the 17th. October. It should be the 24th. October. We are
sorry for any inconvenience caused by this.

“ Come, you whom my Father has blessed,
take for your heritage
the kingdom prepared for you
since the foundation of the world” . (Mt. 25.34)

May they rest in peace
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St. Anthony’s Burse

By contributing to
St. Anthony’s Burse
for the education
and ongoing
formation of
WHITE FATHERS
You will be helping
to spread
the Good News
of the Gospel

in Africa

The Bursary Fund
IS open to donations
of all kinds,
from the highest

down to the lowest.

Donations and enquiries should be addressed to
THE WHITE FATHERS

England and Wales Scotland
129 Lichfield Road 9 Milrig Road,
Sutton Coldfield, Rutherglen
West Midlands, Glasgow,
B74 2SA G732NG

Please make cheques and Postal Orders payable to ‘ The White Fathers’
Every letter or donation receives a personal acknowledgement.
Thank you for your generosity.
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